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Abstract
This thesis offers a study of the travel accounts written
by British and American pilgrims and travellers to Jerusalem
in a period that stretches from 1800 to 1917. The nineteenth
century witnessed a proliferation in pilgrimages and visits to
Jerusalem; hundreds of British and American travellers headed
to Jerusalem and their experiences were recorded in their postpilgrimage published works. Against a background of Zionist
and imperialist sweeping ideologies and practices in the
nineteenth century, these travellers/pilgrims saw Jerusalem
through the lense of one specific vision – the vision of Zion or
the Jewish "New Jerusalem". The thesis, in five chapters
together with an introduction and a conclusion, offers a postcolonial critique of the representation of Jerusalem in a
selected number of British and American nineteenth-century
travel accounts.
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Arabic Summary

Conclusion
From as early as the fourth century, that is to say when
Europe embraced Christianity, Jerusalem had always played a
special role in the imagination and in the political will of the
West. Europe's relationship with Jerusalem stepped beyond the
mere sacred to an area where the city was permanently fixed in
connection to the West in a unique condition in which the
former mirrored the latter in its development, power, national
identity, and imperial projects. Jerusalem was conceived of as
desirable but subordinate. There was a sustained discourse
about Jerusalem in the West, one which has long appropriated
the city as a possession or a property. Jerusalem stood for an
empty space – the city was ready to be charged with any one
of a number of values: from the Holy Land of Jesus Christ to
the goal and prize of the Crusades, to the metaphorical "New
Jerusalem" built in England and America to the territorial
"real" "New Jerusalem" in the East. These meanings filled in
one for the other as the occasion required; one would go
further and say that each of these meanings led to the other,
that each had embedded within it the parameters of the
possible ways in which future meanings were to be made.
What is so unique about the meaning given to Jerusalem
in the nineteenth century is that Jerusalem was produced for
the West through a master discourse that was unique in being
an ensemble of Crusader, Zionist, Orientalist, and pilgrimage
travel discourses.
In nineteenth-century Holy Land travel accounts, British
and American travellers maintained hold of Jerusalem through
a variety of rhetorical operations that aimed at constituting the
city, converting people, land, and ideas to the purposes and for
the use of a hegemonic imperial design.
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To achieve the grand transformative project of building
the "New Jerusalem", Jerusalem was made to stand for a grand
metaphor. The contemporary Arab and Muslim Jerusalem was
always read as a metaphor for something else: past grandeur,
future restoration, the real city below the surface, or the better
city beyond it. In all cases it was the elevation above the
present reality.
What these travel accounts did was to place a likeness of
Jerusalem before the reader, a likeness that would symbolize,
stand for, substitute for Jerusalem. They created an alternate
symbolic world that must be imagined for the colonization of
that world in reality. Jerusalem was invented, rather than
"rediscovered", and it was invented in the image of its
inventor.
Rather than being the creation of a single intellect, the
metaphor of Jerusalem is the collective representation of tens
of travellers, both British and American. British and American
travellers in the nineteenth century constituted an ensemble of
linguistically-based practices which were unified in their
deployment of Jerusalem. There is a community of language in
which what the travellers said was remarkably repetitive and
remained within certain agreed-upon boundaries. Jerusalem in
the accounts has been a sealed structure, an introspective
version, a product of a limited textual environment which was
self-repeating and self-enclosed. One can easily see how
repetitive and restricted in the range of their structure, tropes,
language choice, tense, and statements the travel accounts are.
So much was written, but so little was said.
What these travels advocated is that what Jerusalem is to
the travellers, colonization is to Jerusalem. There was no
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dissent, no departure or demurral from this fixed concept;
there was unanimity. "[T[here is hegemony, not by mere
domination, but by consent, acquiescence", says Said (Said
1992: 37). Each account is indeed special, but there was a
virtual unity of purpose: the possession of Jerusalem, the
colonization of Jerusalem and the subjugation of its indigenous
people. Such was the only future for Jerusalem: the only way
to build the "New Jerusalem" was literally to invade, actually
to wipe out the "Old" one. Only through an act of conquest and
obliteration could the sublime, divinely ordained act of
building the "New Jerusalem" be carried out.
What is amazing in this master discourse about
Jerusalem is this consensus on the obliteration of the present
reality of Jerusalem. It is remarkable that in all these accounts,
there was a sort of a collective attitude in turning a blind eye to
the complex social and material life of the Arabs in Jerusalem
– a fact which cannot be attributed simply to the individual
pilgrim's religious beliefs that would make him blind to
everything except what he is affiliated to, that is to say the
sacred Christian sites and history; one cannot account for the
highly systematic denial of a substantial native Arab presence
in terms of the "natural' reaction of a Western pilgrim. The
depressing continuity of a historical attitude of blindness and
denial is all too clear vis-à-vis an equally entrenched attitude
of implanting and immortalizing a Jewish presence. There was
a highly systematic operation of using a future or a past dream
to obliterate the realities lying between past and future. The
building of the "New Jerusalem" meant that Arab existence
lies from the beginning outside whatever image the travellers
would project of Jerusalem, an image that was amazingly
229
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defined and articulated in all the accounts: travellers came to
Jerusalem as if to an empty, or a negligibly populated, country
that was theirs for colonizing.
For more than a century, this sustained blindness to the
Arab reality in Jerusalem, this cancelling out of the Arabs as
secondary and negligible, this elevation above a very much
present reality for the sake of a vision, has created a Jerusalem
that was ready to be occupied in 1917.
The power of this textual negation of the Arabs lies in
the fact that there seemed to be no distinction between reality
and the representation which extended out of the confines of
these accounts, out into reality. Jerusalem, in the nineteenth
century, becomes in effect the world's possession, as a kind of
freehold to be measured, sounded, dug, rebuilt, "restored", and
re-colonized under appeals to science, prophecy, or tradition
that barely masked the political, military, and financial powers
that lay beneath. The textual obliteration anticipated a real
obliteration, denial, blocking, deporting and transfer of the
indigenous natives of the land.
Laying claim to Jerusalem in representation and laying
claim to the city in reality were different sides of essentially
the same constitutive colonial activity. The nets entangling
Jerusalem were not merely textual; before the end of World
War I, Jerusalem fell to the British troops. Those who invaded,
the army of the "New Chosen People", had already built an
image of the "New Jerusalem" in their minds' eye.
As Edward Said rightly argues
The main battle in imperialism is over land, of course; but
when it came to who owned the land, who had the right to
settle and work on it, who kept it going, who won it back,
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and who now plans its future – these issues were
reflected, contested, and even for a time decided in
narrative (Said 1995: xiii).

The colonization of Jerusalem was grounded in reality,
but the astonishing resonance of colonization, its justifications
and legitimization remain the crucial "achievement" of these
accounts. Each of these accounts was part of the broader
campaign of European colonial penetration of Palestine; all
did, in fact, "prepare the soil" for the "New Jerusalem".
What is amazing in this process of justifying and
legitimizing the colonization of Jerusalem is the manipulation
of rhetorical strategies, the order in which each statement
would lead to the other, the logic that governs every statement,
the methodological organization of the representation.
Jerusalem has been a subject in its own right, with its own
assigned codes and meanings, its own metaphors and myths.
The argument of the traveller is inscribed right in the very
form of narrative, and the colonial project is inscribed in every
step of the way culminating as a natural closure to the drama
set from the very beginning. In the accounts, nothing is said
outside that colonial frame; not one travel advocates giving up
Jerusalem for its present inhabitants. Jerusalem was never seen
with a sense of its separate Arab sovereignty.
"To be dominated", says Fabian, "it takes more than to
be written about, it must be written at (as in shot at) with
literacy serving as a weapon of subjugation and discipline"
(367). Indeed Jerusalem in nineteenth-century travel accounts
was "written at". The two basic concepts that all the accounts
revolve around, that all the accounts keep saying and coming
back to and asserting in several strategies and reiterated
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images and symbols, is the inevitability of colonization which
entails the clearing of the city from its present demographic
and material Arab reality, literally, for the Jewish "New
Jerusalem", with its "Temple" to be built.
In this sense, the accounts read like a dot-to-dot
drawing, connecting writers, missionaries, biblical scholars,
archeologists, settlers, tourists and official personnel only to
reveal a neatly sketched draft of the two "crowning" acts of
1917: Balfour declaration and the British occupation of
Jerusalem.
The nineteenth-century traveller, however, remains
"innocent"; his pilgrimage to Jerusalem is couched in a
religious rhetoric that dispells any connection between him/her
and the brutality of colonialism. For him, Jerusalem ends up as
a memory, a sweet memory that he will carry back home; he
will get his prize at last, he has only to wait:
We have full comfort in one reflection,
however…in time this fatigue will be forgotten;
the heat will be forgotten; the thirst, the tiresome
volubility of the guide, the persecutions of the
beggars – and then, all that will be left will be
pleasant memories of Jerusalem, memories we
shall call up with always increasing interest as the
years go by, memories which some day will
become all beautiful when the last annoyance that
incumbers them shall have faded out of our minds
never again to return… We are satisfied. We can
wait. Our reward will come. To us, Jerusalem and
to-day's experiences will be an enchanted memory
a year hence – a memory which money could not
buy from us (Twain in The Innocents Abroad 585).
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In the middle of the fourteenth century, long after the last
Crusader had been expelled from the land of Palestine, a British
pilgrim's travel account hinges simply on his call for Christian
Europe to take up the Cross for a "new" Crusade:
Forasmuch as the land … is the most worthy land
most excellent, and lady and sovereign of all
other lands, and is blessed and hallowed with the
precious body and blood of our Lord Jesus Christ
… Right well ought we to love and worship, to
dread and serve such a Lord, and to worship and
praise such a holy land, that brought forth such
fruit, through which everyman is saved …
Wherefore every good Christian man, that is of
power, and hath whereof, should labour with all
his strength to conquer our right heritage, and
drive out all the unbelieving men. For we are
called Christian men, after Christ our father. And
if we be right Children of Christ, we ought to
claim the heritage that our father left us, and take
it out of heathen men's hands (Mandeville 127128).

The "right heritage" that has been to Britain a "national
possession" was not to be re-claimed until the 9th of December
1917 when the British troops under General Edmund Allenby
marched triumphantly into Jerusalem. It took Britain almost
seven centuries to answer the desperate calls of its Medieval
pilgrims and travellers urging their country to take up a second
military campaign to recover the Holy City from the "infidel"
Muslims. General Allenby’s bloody entry into the city of
Jerusalem was widely seen back home as the closing chapter
of the Crusades. He "was nothing more than typical for the
habit of mind of all Europe when he entered Jerusalem during
2
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the First World War and said 'Now the Crusades have come to
an end'" (Wessels 59).
Just one month before Allenby's capture of Jerusalem,
precisely on the second of November 1917, Balfour
Declaration was issued. The interplay between British Empire
interests, First World War considerations, Christian Zionism
and Jewish Zionist lobbyists brought about the famous Balfour
Declaration which promised a "Jewish homeland in Palestine".
It was issued by Foreign Secretary Arthur James Balfour in the
form of a letter to a prominent British Jewish supporter of the
Zionist movement, Lord Rothschild, declaring British support
for political Zionism:
His Majesty's Government view with favour the
establishment in Palestine of a national home for
the Jewish people, and will use their best
endeavours to facilitate the achievement of this
object, it being clearly understood that nothing
shall be done which may prejudice the civil and
religious rights of existing non-Jewish
communities in Palestine, or the rights and
political status enjoyed by Jews in any other
country (quoted in Kayyali 45).

The two acts were inseparable. The British capture of
Jerusalem and Balfour Declaration were indeed two faces of
essentially the same colonial logic; but that Britain should, in a
new twist to the usual method of colonization, work to settle
non-British citizens, to implant an alien Jewish body in
Palestine was unprecedented.
The colonization of Palestine in the twentieth century
was a colonization that differed from other colonial settler
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